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Abstract

Translation of the Qur’an is still a problematic issue for each translator in the Islamic theology, because the Quran has
numerous Islamic terms/words that hold multiple or double meanings, which cause problems in translation. These problems
are due to the dissimilar translations of puns (tawriyah) and the misinterpretations between the intended meanings of puns
with their inherent notions, which could result in a certain amount of ambiguity. and end up translating in superficial sense.
This research deals with the challenges of translating the meanings of puns (tawriyah) from the Quran into English. The
research corpus is based on several verses (Ayat) selected from the Holy Quran. The objectives of the study are to determine
the types of English puns in the Quranic text to identify causes for misunderstanding the meanings of puns in the Holy Quran
from Arabic into English.
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1. Introduction

The pun, also called paronomasia, is a form of wordplay that exploits multiple meanings of a term,
or of similar-sounding words, for an intended humourous or rhetorical effect (Wikipedia). Puns
observed as in-jokes or idiomatic structures, as their usage and meaning are specific to a certain
language and its culture. Wordplay is a literary technique in which the nature of the words used
themselves become part of the subject of the work (e.g. puns, spoonerisms, polysemy and
paronomasia). Wordplay is the general name for the several textual phenomena in which structural
features of the languages are utilised in order to bring about a communicatively significant
confrontation of two (or more) linguistic features with more or less similar forms and more or less
different senses. Whether serious or comical, wordplay creates linguistic problems of translatability
because different languages have different meanings (Delabastita 2004, P. 601).

Delabastita (1996) has presented the following translation strategies for wordplay (pun) which the
researcher will apply in the current study:

1. Pun to Pun: The source text pun has translated by a target language pun, which may be more or
less different from the original wordplay in terms of formal structure, semantic structure or lexical
function.

2. Pun to non-pun: The pun has rendered by a non-punning phrase, which may salvage both senses of
wordplay but in a non-punning conjunction, or select one of the senses at the cost of suppressing
the other; of course, it may also occur that both components of the pun have translated beyond
recognition.

3. Pun to related rhetorical device: The pun has replaced by some wordplay related rhetorical device
(repetition, alliteration, rhyme, referential vagueness, irony, paradox, etc.) which also aims to
recapture the effect of the source text pun.

. Pun to zero: The portion of text containing the pun has simply omitted.

. Pun ST = pun TT: The translator reproduces the source-text pun and possibly its immediate
environment in its original formulation, i.e. without actually translating it such as the word (Quran,
Hajj and Zakat) might be used in both Source Text (ST) and target texts (TT) alike.

6. Non-pun to pun: The translator introduces a pun in textual positions where the original text has no
pun, by way of compensation to make up for source text puns lost elsewhere, or for any other
reason.

7. Editorial techniques: Explanatory footnotes or endnotes, comments provided in translator’s
forewords, the anthological presentation of different, supposedly complementary solutions to the
same source text problem, and so forth.

[~

The Quran, according to Muslims, is considered the eternal miracle of Islam. It is the complete and
best guide for living one’s life and seeking God’s pleasure. The teachings of the Quran are universal,
addressed to all people throughout the world regardless of their creed and colour. They enlighten
man’s soul, purify his morals, condemn all wrongs, enjoin good deeds and call for the establishment of
justice. The Quran provides the regulations that create proper relations between man and God, and
between man and man. It leads man to understand his role in this world, encourages him to think and
ponder, and guides him to the use of natural resources. Simply, Muslim scholars stress that the Quran
provides all the guidance that humans need, and without the guidance of the Quran, humanity would
still be groping in the darkness of ignorance (Kidwai 1987).

Abdel-Haleem (2004) emphasises that the Quran is the fundamental and paramount source of the
creed, rituals, ethics and laws of the Islamic religion. The word Quran is derived from the root 3 3
(gara’ah) meaning to read, to proclaim or to recite (Ahmed, 2004).

The Holy Quran uses many linguistic and rhetorical features that result in an effective and sublime
style. This use of linguistic and rhetorical features encounters the translators of the Holy Quran,
especially when translating such literary terms metaphor, pun, irony, polysemy, paronomasia,

95


http://www.prosoc.eu/

Al Agad, M., Abu-Alhaj, T. A., Bin Sapar, A. A., Bin Hussin, M., Mohd Mokhtar. R. A. & Mohad, A. H. (2018). The possible reasons for
misunderstanding the meanings of puns in the Holy Quran from Arabic into English. New Trends and Issues Proceedings on Humanities and
Social Sciences. [Online]. 5(4), pp 90-100. Available from: www.prosoc.eu

synonymy and spoonerisms. This study shed lights on the stylistic and linguistic problems in rendering
the Holy Quran into English.

According to Abobaker Ali, M Alsaleh and others (2012) rendering the Holy Quran from Arabic into
other languages is escorted by several linguistic challenges, as no two languages are equal either in
the meaning given to the corresponding signs or in the ways in which such signs are categorised in
phrases and sentences. Lexical, syntactic and semantic problems ascend when transferring the
meaning of the Holy Quran into English due to the unlike language system between English and
Arabic.

One of the main lexical and semantic problems faced by the translator of the Holy Quran is the lack
of equivalence or the absence of the equivalent of some Islamic or Quranic terms. These terms have
no direct equivalent in English, forcing the translator to transfer them in a communicative manner.

2. Theoretical framework

‘Quranic context is characterized by syntactic constructions, which display fascinating linguistic
architecture where the permutation of constituents plays a significant role in the interior and exterior
linguistic decoration of the construction’ (Abdul-Raof, 2004, p. 68). The great impression and sublimity
of the Holy Quran have based on employment of stylistic and figurative devices in this masterpiece of
rhetoric. These rhetorical and linguistic devices, which are not only syntactic but also semantic and
phonetic, such as irony, metaphor, parallelism, linguistic deviation, pun, rhyme, polysemy, synonymy
and metonymy challenge translators of the Holy Quran.

The Quranic text is built up of several stylistic, linguistic and rhetorical elements that make it hang
together. Non-Quranic texts in Arabic display mostly linguistic cohesive elements; the Quran,
however, displays abundantly both linguistic as well as rhetorical cohesive elements, which cannot be
divorced from each other; in other words, they are bedrock of the Quranic texture and the major
vehicle for the attainment of perfection and sublimity in style, on the one hand, and are a unique and
effective technique that can eliminate the occurrence of a ponderous and laboured style, on the
other; it is these intricate elements which make Quranic discourse like a ‘single ingot’ and a
harmonious tune (Abdul-Raof, 2004). English and Arabic have two different language systems and
different word arrangement, which consequence a challenge of cohesion due to the word order
discrepancies in the language systems, which therefore affect the translation of pun as stated in (Hijjo
and Kadhim, 2017).

Since there are, no two languages or more are equal neither in the equivalence nor in their
categorisation in the phrase and sentence, hence; a translator of the literary text may encounter many
linguistic problems while transferring the source text into another language. All of these hitches occur
certainly in the process of translating the Holy Quran into English (Ali, Brakhw, Nordin & Islam, 2012).

1.1. Definition of pun in English

According to Delabastita (1996): wordplay is the general name for the various textual phenomena
in which structural features of the languages used are exploited in order to bring about a
communicatively significant confrontation of two (or more) linguistic structures with more or less
similar forms and more or less different meanings (p. 128). In this definition, it is stated ‘the pun is
based on the confrontation of linguistic forms that are formally similar, but have different meanings’
(Delabastita, 1993, p. 58).

Also, in this definition, according to Sanderson (2009):

The formal similarity has manifested in terms of spelling and pronunciation. It is therefore the
confrontation of similar forms and dissimilar meanings between linguistic structures that gives
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rise to ambiguity. This means that ambiguity arises because words that look and/or sound the
same but have different meanings exploited in such a manner that an additional semantic
layer added to the otherwise stable relationship between signifier and signified (p. 123).

1.2. Categorisation of pun in English

Several criteria have attended to carry out a categorisation of wordplay. Delabastita (1993) applied
a formal criteria and a linguistic phenomenon as basis of his classification. According to the formal
criterion, a distinction has drawn between two types of puns, namely vertical pun and horizontal pun,
in this study the researcher will discuss only the horizontal puns. Delabastita asserted that different
types of horizontal pun are Homophony, homography, paronymy and homonymy (ibid). He explained
the puns as follows:

i. Homophonic pun based on the exploitation of word pairs, which sound alike, but are different in
spelling. An example of such word pair is tale and tail.

ii. Homographic pun indicates two expressions, spelt the same way and creating graphemic ambiguity.
A word of the same spelling as another but derived from a different root and having a different
meaning [e.g., to wind and the wind; to present and a present or bow (the front part of a ship), bow
(to bend) and bow (a decorative knot)].

. Paronymic pun exploits words that have slight differences in both spelling and pronunciation. An
example of such a word pair is adding in Salt/insult to injury.

iv. Homonymic pun is comprised of words that are identical both in spelling and in pronunciation. The
words have different meaning, though. An example is the word bear, which can be a verb (to carry)
or a noun (the animal).

v. Syntactic pun constituted by a statement, which can be analysed syntactically in at least two

different ways.

.Morphological pun composed of words, which can be related to other words by means of
morphological devices such as derivation or compounding.

Vv

1.3. Definition of pun in Arabic

Originally, the Arabic rhetorlcal term ‘4, &V [at-Tawriyyah, lit.pun] is derived from the Arabic
statement ‘el sl 5a0 &4y [warraytu al-khabara aw al-shaya] which literally means, ‘I have hidden
the news or the thing in order not to be known by others’. Technically speaking, it means intentional
hiding a very subtle sense of a spoken or written text and makes it difficult or impossible to be
completely grasped by certain people in an audience (Al-Jawhari, 1956, p. 2523). This interpretation
has clearly supported by a number of Quranic texts such as:

i. Surah ‘An- NahI The Bee ayah 59.
4 e ¢ s (a o sl (a5 ) 5
He hides Himself with shame from his people, Because of the bad news he has had.

ii. Surah ‘Al-Ma’idah, The Table’ ayah 31.
m\a\yd)\yuﬁ‘u)dua)Y\‘_guuh\)c»ﬂa_u_ﬁ

Then God sent a raven, which scratched the ground in order to show him how to hide the
nakedness of his brother.

Rhetorically speaking, the Arabic term ‘42, 5% and its English counterpart ‘pun’ both refer to a figure
of speech which is rich in its linguistic (syntactic, semantic, morphological and lexical) content. Arab
rhetoricians have seen pun as a fundamental figure of speech for its rhetorical force in texts. It has
been used as a rhetorical device and played an essential role in both poetry and prose since the pre-
Islamic era. It has frequently used in the Glorious Quran as well as in the Prophetic Tradition to
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express certain semantic values in various textual structures. Abd Ut-Tawwab (1967) defined pun ‘At-
Tawriyyah’ as:

‘A word which has two meanings: Adjacent with clear reference, and far with hidden
reference. The latter is often intended. The faster that comes to the hearer’s mind is the
approximate meaning. The speaker aims at the far meaning but uses the near one to cover it’
(p. 293).

Briefly speaking, English rhetoricians mostly concentrate on a number of phonologically oriented
rhetorical figures, which have homophonic, homographic and / or homonymic nature, and consider
them as major types of pun, while the Arab rhetoricians treat these western puns as types of
paronomasia, therefore they are seen as non-puns in Arabic rhetoric.

1.4. Categorisation of pun in Arabic

According to most Arabic rhetoricians (al-Qazwini, 1975, p. 499; Al-Jawhari, 1956; Al-Satiq, 1971;
As-Safadi, 1987; lbn abi Rabiaah, 1935) there are four main types of Arabic puns which are governed
and controlled by a logico-semantic contextual framework which determines both their immediate
and far-fetched meanings. According to this criterion, pun is divided into:

1.4.1. Tawriyyah al-Mujaradah (stripped duo-off pun)

In this type of pun, devoid from; the lexical requirements of the punned with (al-muwarra bihi
4 sl dll), which normally represents the immediate meaning, and the requirements of the punned
to (al-muwarra anhutic sl ), which are represented by the remote meaning. Consider the
following Quranic text:

Surah ‘Taha’, ayah 5.
5 il el e aa

The ever-merciful, established on the throne (of authority).

1.4.2. Tawriyyah al-Murashahah (strengthened pun)
In this type of pun, there must be a lexical requirement for the punned with 4 s_)sll, ie. the
immediate meaning, which should be stated either before or after the punnable word.

The speaker\writer should provide a lexical requirement for the ‘punned with 4 sl -
immediate meaning’ before the word which carries the pun.

Consider the following Quranic text:
Surah ‘Adh-Dhariyat’, ayah 47.
Gy 5l Ul 5 2l bl sland)

We built the heavens by Our authority; and We are the Lord of power and expanse.

1.4.3. Tawrriyah al-Mubayyinah (clarifying pun)

In order for this type of pun to work properly, the speaker\writer should provide a lexical
requirement for the ‘punned to 4= ) sl - remote meaning’ before or after the word which carries
the pun.

Surah ‘Al-Rahman’, ayah 6.
{013500 HaR 205 (5) (ol Dadll; ual}

The sun and moon revolve to a computation; And the grasses and the trees bow (to Him) in
adoration.
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1.4.4. Tawrriyyah al-Muhayyah (preparing pun)
In this type, the pun can only be considered if it comes before or after a punnable word.

Surah ‘Al-Rahman’, ayah 6.
(Bels e )5l Lo ) sa sl anity Ao Ll o 585 0 53)

The day Resurrection is set the sinners will swear: ‘We did not tarry more than an hour (and cannot
be guilty).’

1.5. Example from the Quran

Pun makes Arabic texts (Quranic, poetic and everyday formal expressions) more vivid and their
content richer in semantic values. Puns in the Quran are_mainly used to attract the attention of the
hearer/speaker towards the dual meaning of the verse or sentence for example;_the word umat
(43L people) has different patterns of puns meaning.

In some cases, the word umat refers to the leader of the people who teaches or guides the
believers in the right way in their religion and life as in Surah al-Nahl:

(w&é;md\m&gu& a5 &) 6. mg\)

(Abraham was indeed a model, devoutly obedient to Allah, (and) true in Faith, and he joined not
gods with Allah) (Ali’s Translation, 2000) (Surah al-Nahl verse 16, page 120).

Arberry (1964, p. 98) translated the above verse as ‘Surely, Abraham was a nation obedient unto
God, a man of pure faith and no idolater’ which is completely out of context and out of meaning.
Furthermore, the word ol 4/ (al-Furgan) has three different meanings.

They said: ‘By God, you are still persisting in your old delusion.” Here the pun word is Sl which
has two meanings: (1) ignorance and (2) ‘old love’ Yusuf and do not forget him.

This meaning may deviate from its platform to yield another new meaning; for instance, the first
one is ‘not intended meaning’, while the second is ‘intended meaning’.

3. Literature review

Al-Jabari (2008) claims that some translations of the Holy Quran suffered from serious
shortcomings which led to incomprehensibility in parts of the translated texts. His study illustrated the
reasons why the English target readers of the translation of Quran struggle to comprehend the
meaning of some verses in the Quran. Al-Jabari (2008) identified six factors, which possibly caused
incomprehensibility to the readers, namely:

i. Peculiar style; the original text was rendered in a style which is difficult to follow.

ii. Literal translation; some words, idioms and fixed expressions were rendered denotatively or
literally.

iii. Cultural differences; Quranic cultural expressions were rendered through either transliteration or
literal rendering.

iv. Use of old-fashioned words.

Al-Jabari’s study does not consider any issues regarding polysemy in the Holy Quran although it
discusses the problems of translating the words in the Quran. Al-Jabari (2008) argues that words have
connotative meanings as well as denotative ones, therefore the translator should analyse the context
in order to perceive the intended meanings of the words.

In another major study, Elimam (2009) analyses word order variation in the Quran and ten of its
translations into English. The translators' strategies across the ten translations to render relevant
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instances of foregrounding were identified and repeated patterns of choice were described. The study
found that the translators generally remained faithful to the word order of the Quranic verses, often
opting for non-canonical word order in English.

4. Methodology

In this section, the researcher is discussing the theoretical framework of investigation, as well as
the methodology, which consists primarily of description of the data collection and method of
analysis.

4.1. Data collection

To achieve the purpose of the study a descriptive and comparative approach are selected. This
study is focussing on the Holy Quran as the (ST and its two English translations by Yusuf Ali (2014),
Pickthall (1963) as TT. The data of several (Ayat) verses are randomly gathered from the Holy Quran
and their equivalents in the selected English translations.

4.2. Method of analysis
To achieve the objective of the study, several Ayat containing punning words from the holy Quran

are selected, and analysed based on Delabastita’s strategies.

The correctness of some examples is considered by using the commentaries of Tafsir ibn Kathir,
759 AH and Al-Zamakhshari, 1972). Then, the same Ayat in the two English target texts is read to
identify those parts of the texts, which corresponded to the original puns and underlined them. To
conclude, conclusions are mapped up based on the data analysis.

5. Data analysis
5.1. Translation of puns in Holy Quran

Pun is one of the semantic and linguistic features of the Holy Quran.

A pun is a tricky use of a word or phrase, which has various different meanings that are closely
interrelated, or of words with the same sound but different meanings.

The translator encounters obvious difficulty when tries to convey the intended meaning of the pun
words because he/she will be confused by the various meanings and senses of these words. The Holy
Quran features many punning words in its structure.

i. For instance, the word Gmmah (f*fai - people) has nine pun meanings. It can mean a period of time,
as in surah Yusuf:

(crshooll a5l o0 G 4 585 28315 L 133 030 085

However, the man who had been released, one of the two (who had been in prison) and who now
bethought him after (so long) a space of time, said: ‘I will tell you the truth of its interpretation: send
ye me (therefore)’ (Yusuf Ali’s Translation) (Surah Yusuf 12:45).

Nevertheless, in some cases, the word Gmmabh refers to the leader of the people who teaches or
guides the believers to the right path in their religion and life, as in surah al-Nahl:

(S (e el a5 a4 BB A4 (IS a5 )

Abraham was indeed a model, devoutly obedient to Allah, (and) true in Faith, and he joined not
gods with Allah. (Yusuf Ali’s Translation) (Sura Al-Nahl 16:120).
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Arberry (1964) translated this verse as follows: (Surely, Abraham was a nation obedient unto God, a
man of pure faith and no idolater.) Arberry’s translation is completely out of context and meaning. As
the word (ummah - 4l) refers to man educated in the Islamic rules and who teaches these rules to the
people, it does not refer to (nation) (Abobaker, Brakhw, Nordin, and Ismail, 2012).

Also, the word (:‘mi — ummabh) refers to a group of people who have passed away, as in the
(Gstasa 158 e &l W5 & ikl 15 Cnk la Gl & &l 6 4 il
That was a people that hath passed away. They shall reap the fruit of what they did, and ye of what

ye do! Of their merits there is no question in your case! (Yusuf Ali’s Translation) (Sura Al-bagarah
2:134).

Those are a people who have passed away. Theirs is that which they earned, and yours is
that which ye earn. And ye will not be asked of what they used to do. (Pickthall’s Translation)
(Sura Al-bagarah 2:134).

Also, the word (‘“*-ai — ummabh) refers to a religion or creed that some people follow, as in the
(Osian a0 e Byl e Gl sy 0406 )
Nay! they say: ‘We found our fathers following a certain religion, and we do guide ourselves by
their footsteps. (Yusuf Ali’s Translation) (Sura Al-zukh’ruf 43:22).
Finally, in other punning meanings, the word (5\»i —ummabh) refers to a hell or inferno as in the
(asta 28 (4) 4515 28 G al)
However, he whose balance (of good deeds) will be (found) light, Will have his home in a
(bottomless) Pit (Yusuf Ali’s Translation) (Sura Al-gari ‘ah 101:8, 9).

Nevertheless, as for him whose scales are light, A bereft and Hungry One will be his mother.
(Pickthall’s Translation) (Sura Al-qari ‘ah 101:8, 9).

Pickthall’s translation is also out of context and meaningless. As the word ummah - 4l refers to
those their ends will be in the hell or inferno, it does not at all refer to mother.

ii. Also, the word religion (022 - Deen) has several different pun meanings. Commonly the word
Deen refers to religion, however in the Quran it has different meaning. It can mean a Day of Judgment,
as in surah Al-fatihah:

EERCTEY!
Master of the Day of Judgment. (Yusuf Ali’s Translation) (Sura Al-fatihah 1:4)
Nevertheless, in some cases, the word Deen refers to the religion or creed, as in surah Al-fatihah:
(0 s oS )

To you be your Way, and to me mine. (Yusuf Ali’s Translation) (Sura Al-kafirin 109:6) Ali’s
translation is completely out of context and meaning, because he translated the word Deen as way.

Unto you your religion, and unto me my religion (Pickthall’s Translation) (Sura Al-kafirin 109:6).
5.2. The types of English puns that were produced by the two translators of Quran:

According to Delabastita’s (1993) typology, Pichthall has applied the strategy of pun to related
rhetorical device through repeating the equivalent word. However, Yusuf Ali has used the strategy of
pun-to-pun and replaced the original pun with a pun in the English. The pun produced in target text is
called ‘homonymic’ pun, which is the equivalent to pun called ‘Tawrriyah Mubayyinah’ in the source
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text. Linguistically, Pichthall has succeeded to convey the rhetoric and semantic sense of the Arabic
pun into English without changing the meaning.

5.3. Some reasons for misinterpreting the meanings of puns in the Holy Quran into English:

The translation of the Quran should not be subject to whims and individual wills, desires because
one’s translation that does not meet these standards will definitely contribute to distorting the image
of the Quran and presenting it to the people with a distorted features, rudimentary phrase and rigid,
does not give to the reader mind what the miraculous Quran does.

The researcher believes that these are some of the reasons:

e The translator of the Quran is not from an Arabic origin, and/or his first tongue is not Arabic
tongue.

e The translator has a lack of or no expertise in translating the religious text.

e The translator is not familiar with several interpretations/Tafsirs of the Quran.

e The translator does not have the proper skills or knowledge of the science of Quran, Haith and
Sunnah.

e The translator is not fluent in the target language (either Arabic or English).

e The task of translating the Quran is always made through individual attempts, which upsurges the
likelihood of committing mistakes and errors.

6. Conclusion

This paper is a part of a PhD thesis on the translation of puns in the Holy Quran; therefore, the
study analysis partially derived from the main thesis. It is understood that the incidence of the pun in
the Quran produces a noteworthy challenge for the translators since numerous words in the Quranic
verses are pun. Consequently, if the Quran translators are not aware of the factors that help them to
capture the deep meaning, they will not be able to transfer the intended meaning effectively.

Finally, the above translations examined a general tend to simplify the intricate linguistics and
semantic relationships of the original and reduce its multiple structural possibilities by offering only
one meaning of Ayat concerned. The study found that the translations do not always consider the
deeper meaning of the word, and the loss of translation is a predominant fact in Qur’an translation.
The methodology followed in this study can be applied to other words/terms in the Qur'an. The
research can also go beyond word level to cover wider scopes and contexts within the Qur’anic text.

Consequently, the translator must depend on a number of dictionaries in both Arabic and English to
determine the specific meaning of the words. The translator must also consult the various
commentaries of the Quran to obtain the appropriate interpretation of the Quranic verses. The
translator must have a long experience in religious text translation, and must be conversant with
several interpretations of Quran also, has to be fluent in the target language. This study recommends
that the translation of the Holy Quran should be conducted by a group of experts or a committee that
includes experts in the language, culture, history and science of the Quran in order to do such heavy
task accordingly.

References
Abdul-Raof, H. (2004). The Quran: Limits of translatability. In S. Faiq (Ed.), Cultural encounters in translation

from Arabic. Clevedon, UK: Multilingual Matters.
Al-Zamakhsharl, M. (1972). Tafszr al-Kashshaf, Halabi, Cairo, Egypt:.

102


http://www.prosoc.eu/

Al Agad, M., Abu-Alhaj, T. A., Bin Sapar, A. A., Bin Hussin, M., Mohd Mokhtar. R. A. & Mohad, A. H. (2018). The possible reasons for

misunderstanding the meanings of puns in the Holy Quran from Arabic into English. New Trends and Issues Proceedings on Humanities and

Social Sciences. [Online]. 5(4), pp 90-100. Available from: www.prosoc.eu

Al Agad, M. H., Kaur, K., Sapar, A. A. B., Kadhim, K. A. & Salleh, N. H. M. (2017). Translation of Selected Pun
Words from the Holy Quran into English. The Turkish Online Journal of Educational Technology (Special
Issue for INTE 2017).

Ali, Y. (2003). The Meaning of the Holy Qur’an Text. New Edition with Revised Translation, Commentary and
Newly Compiled Comprehensive Index (10th ed.). Amana Publications.

Allaithy, A. (2014). Qur’anic term translation: a semantic study from Arabic perspective. Apeldoorn, The
Netherlands: Garant.

Khalifa, M. (2005). ‘Translation: Tried &True?’. available: http://www.cyberistan.org/islamic/translate.htm

M. Abdelwali. (2007).'The Loss in Translation of the Quran’, Translation Journal: Religious Translation, 11(2).

Baker, M. & Saldanha, G. (2008). Routledge Encyclopedia of Translation Studies. Retrieved from http://books.
google.com/books?id=T8Mt80ObEBOQC&printsec=frontcover&dq =Routledge+Encyclopedia+of+Translation+
Studies (June 24, 2009).

Baker, M. & Sldanha, G. (2009). Routledge encyclopedia of translation studies. Milton Park, Abingdon, UK:
Routledge.

Baker, M. (1992). In Other Words: a Coursebook on Translation. Psychology Press.

Baker, M. (2004). A corpus-based view of similarity and difference in translation. International Journal of Corpus
Linguistics, 9(2), 167-193.

Delabastita, D. (1987). Translating Puns. Possibilities and Restraints. New Comparison, 3, 143-59.

Delabastita, D. (Ed.). (1996). Wordplay and translation. St. Jerome Publishing.

Delabastita, D. (2004). Wordplay as a translation problem: a linguistic perspective. Ubersetzung, translation,
traduction, In H. Kittel, A. P. Frank, N. Greiner, T. Hermans, W. Koller, J. Lambert, F.Paul (eds.),
(pp. 600-606).

Hijjo, N. F. & Kadhim, K. A. (2017). The analysis of grammatical shift in English-Arabic translation of BBC media
news text. Language in India, 17(10).

Nasr, S. H., Dagli, C. K., Dakake, M. M., Lumbard, J. E. & Rustom, M. (2015). The Study Quran: a New Translation
and Commentary. Harper Collins.

Pickthall, M. (1969). The meaning of the glorious Koran. New York, NY: The New American Library of World
Literature.

Tayara, A. (2015). The Meaning of Nazala in the Holy Qur‘an (Doctoral dissertation). Sharjah, United Arab
Emirates.

ARABIC REFERENCES:
Al - Safadi, S. (1979). Faal — Khita:m an at-Tawriyyah wal — istikhda:m. (edited by) al -Muh ammadi: abdul aziz
al-inawi. Cairo, Egypt: al-Maktabah al - azhariyyah liltura:th.

Al-Qazwini, J. M. (1904). at-Talkhi:s fi: ulu:m al-Bala:ghah. (edited by) abd ar-Rahma:n al- Barqu:qi:. Beirut,
Lebanon: da:r ?al-kita:b ?al-arabi:.

Ibn Faris, A. (1328/1963). Al-SaaHibi fi Figh al-Lugha. —wa Sunan al 'Arab fiKalaamiha, Beirut, Lebanon:
Mu’assasat Badran lil-Tiba’ah wa al-Nashr.

Al-Buturi:, W. (1972). Diwa:n al - Buturi:, 5 vols. (edited by) assan Ka:mil ?al -ayraffi:. Cairo, Egypt: Daar— al
Maarif.

As-Safadi, S. Kh. (1987). Jinan al-jinas: Fi ilm al-badi. Lebenan: Dar Al-Kutub.Al — Jawhari. (1956). al —Lughah wa
al — balagha al- arabiyyah (Vol. 6).

Dar al —ilm, Beirut, Lebanon

As-Safi, A. B. (2011). Translation theories, strategies and basic theoretical issue. Petra University. Retrieved from
https://www.uop.edu.jo/download/ Research/members/424 206 1 -A.B.pdf

103


http://www.prosoc.eu/
http://www.cyberistan.org/islamic/translate.htm
https://www.uop.edu.jo/download/%20Research/members/424_206%201%20-A.B.pdf

Al Agad, M., Abu-Alhaj, T. A., Bin Sapar, A. A., Bin Hussin, M., Mohd Mokhtar. R. A. & Mohad, A. H. (2018). The possible reasons for
misunderstanding the meanings of puns in the Holy Quran from Arabic into English. New Trends and Issues Proceedings on Humanities and
Social Sciences. [Online]. 5(4), pp 90-100. Available from: www.prosoc.eu

Sadiq, S. (2010). A comparative study of four English translations of Surat Ad- Dukhiin on the semantic level.
Newcastle, UK: Cambridge Scholars Publishing.

104


http://www.prosoc.eu/

